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The Chafetz Chaim’s Incredible Insight

“For The Place upon Which You Stand”
Regardless of the Place or the Situation: “Is Holy Ground”

In this week’s Torah portion, parshas Shemos, we read about the incident of the “burning bush”—
HKB”H’s initial revelation to Moshe Rabeinu (3,1):

71 BN RN 2R NN IRY¥T DN AN L7 102 10N 17N IRY DR v ant oawny”
WR2 W12 maon 7am NI LRI0a NN WX naba 1ox 1 '].N‘?): Nan ,aan D’P‘?N.‘I
vay XD yrma o Drman axmn NN ANOXY KD OTIION AwR R 55K unx o mom

.10

DR NRM 11T MRN AWR TWwn RN 00 NN DP5KR 1OR XIpN,MNIY 10 1 v R
TMRN LRIT WP NRTIR 1OY TMY DR WK DIpnT 1 7oA byn byl Sw oibn avpn
HR LT KT 1D MD AWN INON AP PORY PAYY POX BTIAR POXR AR POHXR 1IN

/aIpbRA

“Moshe was grazing the sheep of his father-in-law Yisro, the priest of Midyan; he guided the
sheep far into the wilderness, and he arrived at the Mountain of G-d, toward Chorev. An
angel of Hashem appeared to him in a flame of fire from within the thorn bush. He saw and
behold! The bush was burning in the fire but the bush was not consumed. Moshe thought,
‘Let me turn aside now and see this great sight—why will the bush not be burned?’

Hashem saw that he turned aside to see; and G-d called out to him from amid the bush and
said, ‘Moshe, Moshe,” and he replied, ‘Here I am!” He said, ‘Do not come closer to this spot,
take your shoes off of your feet, for the place upon which you stand is holy ground.” And He
said, ‘I am the G-d of your father, the G-d of Avraham, the G-d of Yitzchak, and the G-d of
Yaakov.’ Moshe hid his face, for he was afraid to gaze toward G-d.”

The Targum Yonasan explains that when HKB”H tells Moshe: “For the place upon which you
stand is holy ground”—His intention was to reveal that in this very location, on Mount Chorev,
Bnei Yisroel are destined to receive the Torah. We must, however, resolve an apparent discrepancy.
Why, here in our parsha, is Moshe warned not to approach too closely; whereas, at the time of
Matan Torah, Moshe does approach HKB”H? -- as the possuk records (Shemos 19,20): Sy 1
»mwn Syn A wrn 5 mwnb i RPN R wRY 5R 110 1n—“Hashem descended upon
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Har Sinai to the top of the mountain; Hashem summoned Moshe to the top of the mountain,
and Moshe ascended.”

Additionally, Moshe is cautioned, “Do not come closer to this spot”—i.e. do not come any closer to
the burning bush, because of HKB"H’s presence there. Why, then, does He proceed to caution
Moshe: ”R¥T WP NRTIR MY TAY AR MWK D1pna 1 00 Syn hya Swr—to take off
his shoes, because he is standing on hallowed ground? Obviously, Moshe was standing some
distance from the bush and was not on hallowed ground. The Ramban sensed this difficulty and
addresses the issue in his own sanctified way:
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He explains that the entire mountain was hallowed ground, even the area where Moshe was
standing. For when Hashem descended upon the mountain, the entire mountain became sanctified.
Therefore, wearing shoes was prohibited on the entire mountain. He points out that the burning
bush was, in fact, located at the top of the mountain.

“Take Your Shoes off of Your Feet”

To address these issues, let us begin with an illuminating insight from the teachings of the holy
author of the “Chafetz Chaim,” who elucidates the possuk: POy T NXR WX Dpnn 1”
NI wTp NNIN—“For the ground upon which you stand is holy ground.” Upon careful
consideration, we find that the yetzer strives to deter one from serving Hashem and observing the
Torah by presenting one with all sorts of rationalizations. We are deluded into thinking that our
current location and circumstances are making it difficult to serve Hashem properly; however, we
convince ourselves that when our location and circumstances change for the better, and the
deterrents are gone, we will surely engage in Torah study and serve Hashem devoutly.

Nevertheless, one must believe wholeheartedly that every Jew is capable of serving Hashem
properly regardless of his place or his circumstances. He must, however, first eliminate all of the
seemingly insurmountable barriers separating him from him master. In the words of the prophet
(Yeshayah 59,2): ”D3'p5K 1a% noma o%™man 11 D2MMaMy DR 13”—“rather, your
iniquities have separated between you and your G-d.” Once these barriers no longer separate
him from HKB”H, he will merit the revelation of Hashem'’s light, wherever he is in this world—as
the angels proclaim in their praise to Hashem (ibid. 6,3): 53 Xbn miRay /i1 witp wrtp wrp”
”1T122 YINX1—"“Holy, holy, holy is Hashem, Master of Legions; the whole world is filled with
His glory.”
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This, then, is the interpretation of the verses: X7M ,iTI0T NN WX Naba 15K /i1 R5n kY
753N 1IN TIOM WK W12 A0 AN —from the fact that the bush was not being consumed
by the flames, Moshe understood that HKB”H was present within the bush. Out of his great desire to
approach and come closer to Hashem: 751 D11 FINAT DK RN XD STNONK TWR YR
7101 WA RS Y1n—he considers drawing closer and examining this phenomenon more
closely.

In response, HKB”H cautions him: »a1on 29pn 5R”—it is not necessary for you to ascend the
mountain or to draw any closer in order to connect with Hashem; rather, Syn "]"'7!7: Sw~
”"]"7.11—simply remove your shoes which constitute a barrier separating a person’s feet from the
sanctity of Hashem--which is present everywhere throughout the land. Thereupon, you will realize:
ZRIT WP NIRTR POV TMY DK MWK DIPN 137 —that HKB’H is present everywhere and at
all times.

At the Time of the Future Redemption
Shoes Will Be Unnecessary

Seemingly, one might wish to dispute this idea of the Chafetz Chaim’s based on a teaching in the
Gemorah (Shabbos 129.): “179a15 @%yan ApM N1 NMMP 08 MO 055”7 —“One should
always sell the beams of his house (if necessary) to buy shoes for his feet.” The importance of
wearing shoes is stated here emphatically. How then can the Chafetz Chaim claim that shoes
represent a barrier between a man and his maker—which need to be removed in order to
appreciate the kedushah?

The position of the Chafetz Chaim can be reconciled based on the writings of the incredible Bnei
Yissaschar in his sefer Agra D’Pirka (304). Here are his enlightening words:
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He teaches us that the reason for wearing shoes is to create a separation between one’s flesh and
the ground. After all, the ground was cursed subsequent to the sin of Adom HaRishon. Therefore,
where holy ground is to be found, one is obliged to walk barefoot. This is why Moshe was instructed
to remove his shoes.

On the other hand, our blessed sages (Shabbos 129.) encourage us to procure shoes at any cost in
order to create a separation from the cursed ground. In fact, this is why we recite the berocheh
every morning “she’asah li kol tzorki”—praising “He who provides me with all my needs”--over the
provision of shoes. Meriting blessings and avoiding curses represents the entirety of our needs.

This also explains the prohibition against wearing shoes on the sacred day of Yom Kippur. Even the
ground is sanctified by the holiness of the day and is transformed from a cursed entity into a holy
one. In fact, on Tisha B’Av, the birthday of Mashiach ben Dovid—a day representing our hopes for
salvation—we are prohibited from wearing shoes; we do so to signify that when Mashiach comes,
the ground will finally return to the realm of kedushah. This was a summary of the Agra D’Pirka.

According to this understanding, we can reconcile the view of the Chafetz Chaim concerning
HKB”H’s deeper message to Moshe. HKB”H instructs Moshe: D1pniT 13 ']"DJH Hyn ']7‘757:1 Sw~
“RYT WUTIp NRINR PHY Y NN TWN—“take your shoes off of your feet, for the place upon
which you stand is holy ground.” It is true that the ground was cursed following the sin of Adom
HaRishon necessitating that one wear shoes in order to create a separation between one’s feet and
the cursed ground; however, HKB”H’s words to Moshe convey a very important message. Every Jew
possesses the potential to reveal the divine spark concealed within the ground; by doing so, he will
eventually merit revealing the Divine Presence in that place. Consequently, he will no longer
require shoes to protect his feet; such will be the situation at the time of the future redemption
when the Glory of Hashem will fill the entire land.

Three Wells Were Dug Corresponding
to the Three Holy Patriarchs

We can proceed to interpret the continuation of the narrative in light of this concept (Shemos 3,6):
N7 1 1D Awn NoM L2pyr YN pAyy pHR DA PHR Pax POX 1DIR MRN”
”D’p‘?N.‘I 58 VAT —* And He said, ‘1 am the G-d of your father, the G-d of Avraham, the G-d
of Yitzchak, and the G-d of Yaakov.’ Moshe hid his face, for he was afraid to gaze toward G-d.”
Once HKB”H identified Himself as “the G-d of your father,” why was it necessary to add the
description “the G-d of Avraham, the G-d of Yitzchak, and the G-d of Yaakov”? Let us introduce the
passage in parshas Toldos describing the wells dug by our holy Patriarchs (Bereishis 26,18):
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“And Yitzchak dug anew the wells of water which they had dug in the days of Avraham his
father and the Philistines had stopped up after Avraham’s death; and he called them by the
same names that his father had called them. Yitzchak’s servants dug in the valley and found
there a well of fresh water. The herdsmen of Gerar quarreled with Yitzchak’s herdsmen
saying, ‘The water is ours,’ so he called the name of the well Esek because they involved
themselves with him. Then they dug another well, and they quarreled over that also; so he
called its name Sitnah. He relocated from there and dug another well; they did not quarrel
over it, so he called its name Rechovot, and said, 'For now Hashem has granted us ample
space, and we can be fruitful in the land.”

The Ramban explains that the three wells represent the three Botei Mikdash. Therefore, the first
two wells, Esek and Sitnah, were surrounded by controversy between the shepherds of Gerar and
Yitzchak’s shepherds—for they corresponded to the two Temples that were destroyed due to our
numerous sins. The third well, Rechovot, which was free of controversy, represents the third Beis
HaMikdash which will stand forever.

We can embellish this idea based on the well-known fact that the three Temples correspond to the
three holy Patriarchs. The Gemorah explains (Pesachim 88.): N5 ...971 12 215w nmans R
”N1 INpW 2pyd ROX ... TTW 12 2N0W PR¥1d—Avraham referred to the Beis HaMikdash as
a mountain, Yitzchak referred to it as a field and Yaakov referred to it as a house. The Alshich writes
in Toras Moshe, parshas Bechukotai (Vayikra 26,13), that our enemies were able to conquer the
two Temples corresponding to Avraham and Yitzchak, because Yishmael and Eisav descended from
them. The third Beis HaMikdash, however, which will arrive in the merit of Yaakov—whose
offspring were all pure—will stand for all eternity without interruption.

Following this line of reasoning, we can suggest that the three wells Yitzchak dug also correspond
to the holy Avos. The first well corresponded to Avraham who begat Yishmael. Regarding Yishmael,
the Torah states (Bereishis 21,20): “RWp 217 1M 727102 AwN”—“He dwelt in the desert and
he became an accomplished archer.” Rashi comments that he terrorized and robbed all that
passed by. Due to the association with Yishmael, who exploited all of humanity, this well was
fraught with controversy; thus, Yitchak named it Esek—a name suggesting exploitation and
subjugation.

The second well corresponded to Yitzchak who begat the wicked Eisav. Eisav’s ministering angel is
the samech-mem who slanders and prosecutes Yisroel. Due to the association with Eisav, this well
was also surrounded by dispute; thus, Yitzchak named it Sitnah—connoting these attributes of
Eisav. On the other hand, the third well corresponding to Yaakov, who fathered the twelve tribes,
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who were all righteous, was not disputed; thus, Yitzchak named it Rechovot— Ny 13 NAKRN”
i'ah=WEthla) 115 ‘i1 2MM1—“For now Hashem has granted us ample space, and we can be
fruitful in the land.”

The Wells Were Dug to Reveal
the Divine Spark Concealed within the Earth

Now, let us examine an important principle presented by the Sefas Emes (Toldos 5633) in the name
of his esteemed grandfather, the author of the Chidushei HaRim. He explains the practical benefit
and greater purpose behind the wells. The holy Avos intended to dig beneath the earthly, physical
and material surface in order to expose the divine sparks concealed within. In his own unique
language: PR A1MAR MBAW MIRAN Taya Tan 571 1M mm NPT AR MINRY
“MMmnb Tpa WY Dpn 5aaw ,TIAT TN X1¥n5 NINNIMT—our forefathers strove to
remove the superficial layers of existence in order to find the illumination concealed within; they
understood that all places possess a deeper, internal aspect waiting to be revealed.

The Sefas Emes (ibid. 5647) elaborates further based on the narrative describing the creation
(Bereishis 1,9): 1M W21 OXIM AR Dpn bX mMw nnnn omnt np? D"p5N RN
”19—"“G-d said, ‘Let the waters beneath the heaven be gathered into one area, and let the dry
land appear.’ And it was so.” It is understood that in the heavens above, the divine light of Hashem
is unobstructed; however, down below, Hashem’s light is hidden by its earthly confines. This is the
significance of water being covered by dirt. The Torah is compared to water, as we find in the
Gemorah (Bava Kama 17.): 171N XHx nm 1'R”—"“there is no water other than Torah.” Water
that is covered by the dirt of the earth symbolizes that Hashem'’s light is hidden and obscured by the
earthly and mundane nature of this world.

For this very purpose, our holy Patriarchs dug beneath the surface of this physical, material world
to reveal “DYT DM INR2”—the wellspring of life—Hashem’s light concealed within the depths of
the earth. Each of the three holy Avos dug in his own unique way, as befitting his own personal
attribute; each strove to reveal the source of life—Hashem’s light—even in this material world.
They paved the way for Yisroel throughout the generations to reveal Hashem’s light—the
wellspring of life—by means of one’s tireless efforts to dig beneath the surface. In this manner, the
divine sparks that are concealed in this world are revealed. This is the gist of his explanation.

It is easy to understand, therefore, why the ultimate, undisputed revelation was only realized with
the third well, Rechovot—the well corresponding to Yaakov Avinu. As the Zohar hakadosh explains
(Vayeitzei 146:): , @101 mbma Sy mayn Sy oannn Oy 1y obwin omas nwbw Sy
7OITAN NT Dr1on mbraa ,PRXY NT AMAYT ,apy? KT OMNa—this world is supported by
three giant pillars—Torah study, ritual service and charitable acts; Yaakov is the pillar of Torah,
Yitzchak is the pillar of ritual service and Avraham represents the pillar of charitable acts. Seeing as
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the Torah is compared to water, it represents the “DMM DM NX2”, the true wellspring of life—the
light of Hashem concealed by the earthly mundane elements of this world and covered up by dirt.
Therefore, it is only through dedicated Torah study—following the example of Yaakov Avinu, the
pillar of Torah—that we are able to reveal the “wellspring of life” and the divine spark hidden
within the confines of this material, earthly existence.

Now, if we combine the teachings of the Chafetz Chaim with that of the Chidushei HaRim and the
Sefas Emes, we will achieve a better understanding of HKB”H’s message to Moshe Rabeinu during
the spectacle of the burning bush: a5 29pn HR”—it is unnecessary to climb up the mountain in
order to connect with Hashem; ”"]7‘7.‘,\'1 Syn ‘]"7:7: '7W”—simply remove your shoes and any other
barriers separating man from the divine spark contained within this earthly existence; in this
manner you will appreciate: N1 WTp NRTINR POy T NN WK 01PN 13”—that this is the
way to merit the revelation of that divine spark.

One could, however, argue that not everyone is capable of finding the divine spark concealed in this
earthly existence. Therefore, HKB"H adds the following words of encouragement: 31K NARMN”
7apy? PHRY prxy WHNR DTIAN 1POX AN POXR--"—“ And He said, ‘1 am the G-d of your
father, the G-d of Avraham, the G-d of Yitzchak, and the G-d of Yaakov.”” Each of the three
Patriarchs dug a well in this world consistent with his particular attribute in order to reveal the
divine spark hidden within these earthly confines; they did so to pave the way for future
generations of Yisroel to follow in their paths and succeed as they did. In fact, the possuk attests to
the fact that Moshe merited the revelation of Hashem’s divine light as he stood on that very spot—
without moving any closer. For it states: ”E’P'?N.‘I 5X LI X7 13 1M1 WA INON”—“Moshe
covered his face, for he was afraid to gaze toward G-d.”

This also clarifies the comments of the Targum Yonasan regarding the possuk: WX DpniT 13”7
"N WTp DRTIN nhy 1Y nR—“for the land upon which you stand is holy ground.” He
taught us that this was the location where Yisroel were destined to receive the Torah, Har Sinai. As
previously explained, the great success of the third well and its lack of controversy, were in the
merit of Yaakov, the pillar of Torah; thus, it was able to reveal the divine spark—the QYA N3}~
”@"Mn. So, Hashem informs Moshe that in the merit of the Torah that they would receive at that site,
they would be able to reveal Hashem’s light that was concealed in this earthly existence.

HKB"H is Referred to as
”D1pPN” because He Determines Man'’s Place

Based on what we have discussed, I wish to propose an explanation for why HKB”H is often
referred to by the title “D1p1N”—meaning “place.” Elucidating the possuk concerning Yaakov Avinu
(Bereishis 28,11), the Midrash states:
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The Nefesh HaChaim (3,1) explains the meaning of the Midrash as follows:
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Just as a space tolerates and accommodates any object occupying that space, in a similar manner,
the Creator, Blessed is He, is the true space tolerating and sustaining the existence of all of the
worlds and creatures. If, chas v’chalilah, He would remove His sustaining force for even a single
moment, these worlds would cease to exist.

This is the cornerstone of Yisroel’s belief and faith (as explained by the Rambam, z"l). Therefore, the
Zohar refers to our blessed Master as “the soul of all souls”—for He sustains creation just as the
soul sustains the body.

Still, why HKB”H is referred to as ”D1p1”, place, rather than ”DY1”, life, or some other similar
term, remains to be explained. So, I would like to suggest a novel idea. The reason that HKB"H is
referred to as ”D1pPN”—signifying that He is “the place of the world”—is because He determines
each creature’s unique place in the universe. He determines where each person will live and what
each person’s material and spiritual status will be, in order for that person to successfully
accomplish his particular task and mission in this world.

So, whenever our blessed sages refer to HKB"H as ”R1pn”, they are teaching us that one must
willfully accept one’s status and position in this world. After all, HKB”H is “any bw MNP’ —-“the
place of the world”—indicating that he has determined and chosen for each person the appropriate
place best suited for that person to fulfill his mission in this world.

We might suggest that this is why the possuk, concerning Yaakov Avinu, states: ]‘7’1 D1pna vabn”
"WNRWiT X1 13 DW—"“He encountered the place (hamakom) and spent the night there because
the sun had set.” The Midrash explains that he encountered HKB”H who is referred to as ”R1pn”.
We must explain why the Torah chose to refer to HKB"H as "D1p1” specifically in this instance.
Based on our discussion above, it appears that the Torah is addressing a perplexing question. Since
this place was the place of the Sanctuary on Har HaMoriah, why would Yaakov choose to sleep in
such a holy place?
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So, to answer this question, it tells us: ”“D1pPRa Yab"”—“He encountered the place”—he
encountered HKB”H, who is referred to as “R1pn”, place--because He determines the appropriate
place for every creature to be. In this particular instance, the earth contracted so that Yaakov would
end up in the place of the Sanctuary; furthermore, the sun miraculously set prior to its natural time
to facilitate this encounter. As Rashi explains: ,WnRWT X1 1] ...YINT b nxbpw ,0pna vabn”
»aw PO 11 Tnnya K5w DIRnb i % aypww—« .. the earth contracted for him . . .
the sun set for him suddenly, not in its normal time, so that he should spend the night there.”
Due to these unusual occurrences, Yaakov Avinu understood that it was Hashem’s will that he rest
there.

This provides us with a wonderful explanation for the Ashkenazic custom to console mourners with
the formula: 29w N ¥ 15aR INW 7IN2 DONK DA DPRT”—“May the ‘Makom” console
you amongst the other mourners of Tziyon and Yerushalayim.” Specifically, when we wish to
console mourners, who have lost one of their seven closest family members, do we refer to HKB"H
by the title “RPN”.

As we have learned, HKB"H is called ”D1p1”, because he determines the appropriate place for each
individual. Therefore, only He is able to console you; only He knows when the appropriate time has
arrived for a given individual to move on from this world to the world to come. Then we add: 71N3”
7o wm mx Hax AIRW—“amongst the other mourners of Tziyon and Yerushalayim”—HKB"H
determines for them, as well, when the appropriate time has arrived to leave their places of exile
and proceed to their destinations of redemption.

“Baruch Hamakom Baruch Hu”

How beautifully this helps us appreciate those well-known lines that we recite every seder night
from the Pesach haggadah: ,NX1T 172 5XwY MyS TN TNIW 7192 ,RNT N2 Dpnan a7
7HINWD YT 1INW TANY DN TANY YWY TANY D50 AN TN T2 DA VAN 1A —
“Blessed is the Makom, blessed is He; blessed is He Who gave the Torah to His people,
Yisroel, blessed is He. The Torah discusses four types of sons—one is wise, and one is evil,
and one is simple and one who does not know how to formulate a question.” Once again, we
must explain why HKB”H is referred to as “R1p1” in this instance.

Let us refer to the Gemorah (Bava Batra 16.) discussing Iyov’s statement to HKB"H: DQp1¥ NN73”
DWW NNI1—“You created righteous people and you created evil people.” The author of the
Tanya raises the following question in Likutei Amarim (Chapter 1): The Gemorah (Nidah 16:)
teaches us that HKB”H determines before every person is born what he is destined to be-- 1X 712"
7R KD PITY IR Ywn 19K Y IN WY, WH IR DN, WYn—“strong or weak, wise or
foolish, rich or poor; however, it does not mention evil or righteous.” If so, how does Iyov
make the statement “You created righteous people and you created evil people”?
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He answers (ibid. Chapter 27) that the Gemorah did not mean that HKB”H actually created people
righteous or evil; rather, He created people with tendencies to be righteous and, similarly, people
with powerful yetzer horas whose natural inclination is to be evil. Most certainly, though, every one
of them still has the freedom of choice to act one way or the other; utilizing the power of Torah, the
antidote for the yetzer hora, everyone is able to overcome the evil inclination—according to each
individual’s abilities.

In this manner, we can interpret the verses instituted by the author of the haggadah: @11 7172
”RIT N2 —Blessed is He Who determines each person’s unique place and status in this world to
best allow one to perfect one’s soul and correct one’s flaws; 7172 S5Xw Y 1N Thaw 71a”
”R1T—Blessed is He Who gave us the Torah, with which the world was created, whose study allows
one to find his proper place and, thus, to overcome his yetzer; finally, this provides us with the
intelligence to understand that: "TRNY ,YWA TANXY , 030 AN 7910 7927 DM VAN 710”7
7HINwH ¥ MWINW TANY ,BN—each of the four categories of sons has his own special place
determined for him by HKB"H—who is referred to as ”DYpN”—a place appropriate for him to

engage in Torah study and remedy his soul.

10



